Dear Mr Kalsi

I borrowed your book Beej Mantra Philosophy from S Gurmit Singh and have gone through it. I have some questions in mind. It will be great if you can answer to clarify these doubts.

1 In what way the change of pronunciation of Ikomkar to Ikooo will enhance our understanding of Gurbani. At the end of the day the meaning of both these words boils down to oneness of God. It will be great if you can quote some verses from SGGS underlining the way it changes the meaning if we pronounce this word as Ikoo or Ikomkar.
2 Prof Sahib Singh (who has been clubbed together with persons like Sant Sunder Singh and Yogi Harbhajan Singh in your dedication message at the start of the book) has interpreted this word as Ikomkar. In his opinion the open end to the Oora is the suffix from Sanskrit language pronounced as Kaar. This is a linguistic question and we all know and respect Prof Sahib Singh for his knowledge in this field. Apparently his interpretation of open end of Oora is based on this knowledge. Do you have any logical linguistic argument to dispute or refute this assertion of Prof Sahib Singh. You have not given any such argument in the book.
2 You are saying that the pronunciation ikomkar suggests that our Gurus were following the philosophy of Vedas (as omkar is a Sanskrit word, the language of Vedas) while in actual fact our Gurus have rejected this philosophy. You have quoted many verses from Gurbani to support you view that SGGS rejects Vedas. There is no denying the fact that our Gurus have rejected the philosophy of Vedas, but it is silly to suggest that if we pronounce the opening word as Ikomkar then it means that our Gurus followed the Vedas. Our Gurus rejected the philosophy of Vedas not the language of Vedas. Sanskrit has a place in SGGS as a language. Interestingly the language of your book is also not pure Punjabi but a Sanskritized Punjabi. You start you logic with a Sanskritized expression by describing Ikomkar alias Ikoo as Anirvachanyee or inexplicable. You could have used the word Alakh for this expression as used by our Gurus many times in SGGS. I am not criticizing your style or language. But as they say style is the man.
3 You seem to suggest that Ikomkar alias Ikoo is a unique Mantra. Here you display a total misunderstanding of the concept of Manter in SGGS and trying to impose the concept of Mantra as described in Vedas on Gurbani. Manter in Gurbani means the teachings of Guru and not a magic word for incessant repetition or a set of words to invoke magical powers for gain or harm.
4 You are saying that Ikoo alias Ikomkar is unique word created by Guru Nanak. This is his great blessing on the Sikhs and mankind. Then how come we find that its shape and style has been changed by subsequent Gurus and others. You have given different shapes at page 34-35 of your book. No one should be allowed to play with the style and shape of this unique word or letter as you would like to call it.
5 You are asserting that this is unique one word referred to as all important Ek Akhar or one word in SGGS. Do you find any hint anywhere in SGGS to support this. Our Guru would not miss such an important thing while composing SGGS.

6 You are saying that Guru Arjan Dev has given enough hints in SGGS for pronunciation of M 1-5 as mahla first to five but he has not given any hint to pronounce ikomkar as ikomkar. But the question is did he ask us to pronounce it as Ikoo?

7 What is your logic to treat Ikoo as a letter instead of word? Is it not just to make it fit in your argument of that unique Ek Akhar the one letter referred to in SGGS?
8 Kabeer also refers to this illusive one word or Ek Akhar in his verses. You have quoted Kabeer to this effect in your book. If this Ek Akhar is Ikoo and this has been created by Guru Naank then what does Kabeer refers to in his verses. We all know that Kabeer was a predecessor of Guru Nanak.

9 What is your logic to treat Ikomkar alias Ikoo as noun instead of adjective.

10 What is your logic to treat Ikomkar alias Ikoo as a super special name for God. It is not like Muslims who say that God has many names but his primary name is Allah. Moreover are you not contradicting the basic principal of Gurbani that God does not have a name even though we remember him with many names?
11 Your assertion of correcting the meaning of Ikomkar alias Ikoo by tanking it out of the context of Vedas and placing it in the context of the illusive One Word is only a camouflage. In actual fact the impression one gets after finishing reading your book is that you support the philosophy of Vedas. You have heavily quoted from Dasam Granth which propounds the philosophy of Vedas and Shastras. You are trying to convert the opening word of SGGS into a Mantra which is a tribute to the kind of Sikhism preached by Yogi Harbhajan Singh. No wonder he is the one who inspired you to write this book.
12 I am also surprised at the translation of Beej Manter to Seed Mantra. Seed is only the literal translation of Punjabi word Beej and you have changed Manter to Mantra giving it a more Sanskritized look. There are better translations out there. For example Seminal Teaching conveys much better sense. This also reveals your intellectual leanings.

I hope you won’t mind this plain talking from an ordinary Sikh and will find some time to clarify these doubts.

Thanks and regards

Jarnail Singh

16/06/2007

received on 25.06.07

Rejoinder to Ikomkar alias =
Satkārjog Jarnail Singh Jee,  Wāhiguru Jī Kā Khālsā, Wāhiguru Jī  Kī Fateh.

To the counterfeit one calls the genuine,

and the worth of genuine, one knows not. (AGGS, P. 229)
Firstly, the gamut of your whole writing appears spoon-fed on Hindu Mythology and is full of Sophism.  Secondly, you might have a cursory glance on a few pages of the book, but it does not seem that you have perused the book from start to end and have grasped the topic. Thirdly, your queries are based upon your own irrationally old-built Vedanta en-grams. Fourthly, you have neither quoted any statement of the book nor of Gurbānī to base your questions to be asked from the author. If you are sincere in asking the questions from the author, then read the whole book closely, quote the statements from the book, then frame your questions. The author will be pleased to answer you. So, please read the book meticulously and thoughtfully to grasp this new topic. Read chapter two “For Reader’s Consideration” where the guide lines to understand this kind of thesis, which is unheard of and undreamt of in the existing literature, have been clearly laid down. 

It is a humble request to the readers, if they cannot understand the topic of any book, they should not mislead the other readers by sending such e-mails to others. The reader should exchange his views first with the author to dispel his doubts. 

The Queries are 13 in number, not 12. There is a repetition of No. 2. So, the answers are 13 in number. 

The first and foremost thing to notice in the Preface on page xviii, is: “Guru Nanak has revealed a unique depiction of God through Beej Mańtrā (, which has no relation with Mańtrās of the Vedās.”… 

Query No.1. First of all your pronunciation of (, is  “Ikomkar” [Ik Om Kar] which overtly shows that you are not assenting to the Sikh Panth’s prevalent pronunciation of lk Oankār. You have split ( into three sepments. Would you explain how and why? How did you choose “Ikomkar” and where from? You are overwhelmed by Veda Shāstrās, not the author. Will the scholars or you show; where is Oankār written with (, which is brought forth in the Pronunciation of it? Twenty-one examples of pronunciations of ( in Chapter six; and Gurus’ Authentic Forms of ( in Chapter eight can be seen in the books titled “ONLY ONE GOD PHILOSOPHY” and “Beej Mańtar Darshan” by Nirmal Singh Kalsi. The readers must remember that the Shāstrī Scholars have distorted the pronunciation, meaning and authentic form of ( to å, in which, unfortunately, the modern AGGSs’ are being published. The Sikh Scholars split å into three segments as      lk + Oan +kār (iek + EAM + kwr = iek EAMkwr), and thus they correlate it to the Veda Shāstrās. 

The change of pronunciation of “your Ikomkar” to ( (=) definitely enhances our understanding of Gurbānī. If an Engineer is working on a machine, he will be called machinist; if he teaches, he is called a teacher, and so on. Person is the same, but his designation changes with his phase of work. For the sake of explanation, remember, that the author is using Oankār, which occurs in Gurbānī instead of your Omkar, which exists nowhere. You are the first Gursikh the author has come to know, who pronounces “Ikomkar”. It was definitely heard from non-Gursikhs or naïve Sikhs.

Read Chapter 22 and see the diagram of Divine Expansion. Oankār is the Creative Activity Field Aspect of ( (= ). No doubt, Infinite are His Aspects, His Facets, His Virtues, but Six exhibited Aspects from edifying Gurbani can obviously be seen above Oankār, namely, Shabd Dhuni, Ekankār, Shabd (Unstruck Melody), Naam, Hukam, Nirankār, in DIVINE EXPANSION shown in Chapter 22 on page 137 of the book. Having seen the diagram, if the scholars are still adamant not to accept the hard facts and truth and refuse to trust their eyes, mentations and authenticity of Gurbānī; then this indicates enslavement to the power of Brahminical traditions. Moreover, they are blaspheming and belittling the import of “( ” when pronouncing it IK Oankār. If the reader cannot distinguish and understand between two side-by-side drawn unequal parallel lines i.e., one short and the other longer line of comparison, then, it is not the fault of the author. God bless him! Even an ordinary man can see the difference of ( (= ) and Oankār in the diagram. (Vide the diagram on website: www.onlyonegod.ca )  Bānī clarifies:

                                           eykY prgt eykY gupqw eykY DuMDUUkwrY]

        Awid miD AMiq pRBu soeI khu nwnk swcu bIcwrY]   (m: 5, pMnw 1215)

                           gur prmysr jwxIAY scy scw nwau DrwieAw[ 

                           inrMkwru Akwru hoie eykMkwru Apwru sdwieAw[     

                           eykMkwrhu Sbd Duin EAMkwir Akwru bxwieAw[    (Bw: gurdws, vwr 26, pauVI 2)

All the Sikhs pray day and night, individually and in the Gurdwaras that, “O lord, forgive us for any error or omission or increase-decrease of any letter and vowel-point in the recitation of Gurbānī ”. How these scholars are taking the liberty of adding “Oankār (EAMkwr) to the pronunciation of ( ? Is it not an infringement of the Gurus’ Hukam, blasphemy and distortion of Gurbānī? The scholars must understand that “Oankār (EAMkwr )” is written with open Ūrā “E ”, not with the unique vocable “[image: image1.bmp]” which is inseparable suffix to “1” as (, and it always graces in the inceptions of invocations and nowhere else. Moreover, vocable “[image: image2.bmp]” neither occurs anywhere alone, nor it is found in any Alphabetical tables, nor it comes in reading or writing alone. How are the scholars converting this Unique Vocable into “Oankār”? Oankār considered as the name of God occurs in Mundukya Upanishad, which belongs to the Hindu religion. That is why Sikhs are being labeled Kesāndhāree Hindus, because Gurū Nanak’s Unique Ideology of Only One God (without a Second) is adjoined to Brahminical traditions and religion. It is reiterated, Gurū Nānak, though born in Hindu family, rejected all the essentials of Hinduism and the moral authority of Hindu Scriptures. It must be remembered that Beej Mańtar ( has no relation with the Mańtrās of the Vedās, Shātrās, Upanishads, etc.  

Query No. 2 – Sri Maan Jarnail Singh Jee, read “Forward” on page xiii, Chapters 24 and 29, you will find logical linguistic argument to dispute or refute Professor Sahib Singh ‘s name with other scholars.

Query No. 3 – You say that the language of the Vedas has been rejected. Please quote the statement from the books. Here, you are presenting the distortion of Gurus message and the writing of the books in your own coined words. Our Gurus have not followed Vedas, nor the books say so, but it is you who is bound in the clutches of Hindu Mythology. Guru Jee has expounded and propounded the Message of Oneness of God that goes beyond Veda Shāstrās and other Scriptures. You say that the book is not in pure Punjabi, but a Sanskritized Punjabi. Would you give any example of a book written in pure Punjabi? Do you know how many languages are in our AGGS? The exegetes mention twenty-two Languages in AGGS. Would you explain why are you so much against the language of Sanskrit? Did you ever see Guru Arjan Dev Jee’s Salok Sahaskriti and Gāthā in Aad Guru Granth Sahib? Etymologically, Sahaskriti is the simplified derivative of Sanskrit, In other words Sanskrit Language is the etymon of Sahaskriti. Language. Hence, Sanskritized Gurbānī is there. It means you are against the Gurus and Gurbānī as well. Why are you disgruntled with the language of Sanskrit? Is the English not a foreign Language, which you read, write and speak? Gurbānī says: 

gur mMqR hIxsu jo pRwxI, iDRgMq jnm BRstxh ] kUkrh sUkrh, grDvh kwkh srpn quil Klh ]33]        (pMnw 1357)
mMqMR rwm nwmM, DHwnM srbqR pUrnh ]…]40]                                                                    (pMnw 1357) 
Query No. 4 – Sri Maan Jee, Chapters 4 and 5 fully explain what Mańtrās mean in Gurbānī. Read them, understand them; and don’t mislead the readers.

Query No. 5 and 6 – Yes, ( (= ) is a Unique Word. It is a One Word, not two or three words. Understand what has been explained in query No. 1.  No one is supposed to add Oankār in the pronunciation of ( (= ). The books are full of quotations. The authors should be asked questions with logical and authentic statements.

Query No. 7 -- Read Chapters 3, and 6 on page 33, the answer to your question is there. 

Query No. 8 – The author can provide you a very good explanation to answer your question, but unfortunately, you will not be able to follow it, because you have not understood even the basics of this research work and you are deprived of LOVE for His Creation. Remember, the motion of the Shabd being that of the Spirit is ultramicroscopic, and is infinitely above the crude vibration of the mind. 

Query No. 9 – The ideology of Kabeer and other Bhagtas fell in line with the ideology of Nanak, therefore their verses were included in AGGS. “iekw bwxI ieku guru ieko sbdu vIcwir ]”… (m: 3, pMnw 646). Read Chapter 11 to grasp the Infinite One. As far as the symbolic representation of hieroglyph ( (= ) of Only One God is concerned Gurus’ authentic forms are available, but not of Kabeer Jee. You know that the verses of four saints namely Kahana, Chhajju, Peelu and Shah Hussain were rejected because of ideological differences.

Query No. 10 – O dear Jarnail Singh Jee, if you had read the book then you would have never asked the author this question. Read Chapter 29 under the heading  “ ( -- = ITSELF IS A NOUN”.

Query No. 11 -- ( (= ) is His true name. Satnaam reinforces it. ikrqm nwm kQY qyry ijhbw ] siqnwmu qyrw prw puurblw ] (pMw 1083). Moreover, Guru Nanak emphasizes it in Salok Jap(u), recite as: “It is true in the beginning, true throughout the ages, true even now, Nanak, and forever shall be true.” Muslims have counted number of Names for God, but Guru Nanak goes a step further and says: bilhwrI jwau jyqy qyry nwm hY ] (pMnw 1168) (pusqk pMnw 58). I am a sacrifice unto Thy Names, as a good many they are, O lord.  (M; 1, P.1168).  Read Gurbānī , and book page No. 69. “jyqw kIqw. qyqw nwau ] ivxu nwvY, nwhI ko Qwau ]…      (jpu, pMnw 4)
Whatever, has (God) created, is His Name (Manifestation),

There is no place without God’s Manifestation.                                    (Japu , P. 4)

Sri Maan Jee, do remember that Intellectual Knowledge and Intuitional Knowledge are two phases of life. Majority of the Intellectual scholars are devoid of intuitional phase. They cannot perceive the subtleties of pro-cosmic phase of the Nameless and Formless God. Moreover, they don’t have the time to listen to, read to such perceptions of others and they don’t practice love. The topic of these books is hard to understand for them whose intuitional vision is not opened through the Simran Abhiaas, and who are not introvert. The wonderful lord, who is pervading invisibly in His whole creation, when bestows his Gracious and Divine Glance, then He clearly becomes visible to the God–centered souls. The author is not contradicting the basic principles of Gurbānī. It is you, devoid of intuitional Knowledge, who is contradicting the Gurbānī principles.  Read book page No. 10. nwnk gupq vrqdw ipAwrw, gurmuiK prgtu hoyeyy ]                             ( m: 4, pMnw 605)

                    “Nanak, the Beloved is un-manifestly pervading everywhere,

         And He becomes manifest to the God-attuned souls”           (M; 4, P. 605) 
Query No. 12, last but not the least. – (, One Word is neither illusive nor camouflage of the author. You are blaming the Gurus, who have bestowed this unique gift upon the human race. After reading your writing one gets the impression that you are wasting time of yours and others, because you cannot see beyond the Veda Shāstrās. Now you say, “The author has heavily quoted from Dasam Granth, which propounds the philosophy of Vedas and Shāstrās”. The so-called Gursikh, should fear God when exaggerating the facts intentionally. You seem one of those Gursikhs, who are gone astray and don’t read Jaap Sahib, Chaupai and Ardaas. These so-called Gursikhs are denying God’s Aspects of Love, Omnipresence, Omnipotence and Omniscience. They practice hatred instead of LOVE OF GOD. Can you quote from the books what is not according to the concept of Gurbānī, though it is from the Dasam Granth. The author has simply mentioned four or five, say ten, verses in the whole book of 200 pages: Can you or any scholar tell the readers, what is wrong with these verses didactically (audySwqmk rUp ivc), irrespective of the source of these verses? “Awpu AwpnI buiD hY jyqI ] brnq iBMn iBMn quih qyqI ]” (pusqk pMnw 13) and there are three verses from JAAP SAHIP  on book page 112.  

                                 nmsqM su eykY ] nmsqM AnykY ] nmsqM ABUqy ]nmsqM AjUpY ] 9]

                          Amwn hYN ] inDwn hYN ] Anyk hYN ] iPir eyk hYN ] 43 ] 

                          eyk mUriq Anyk drSn kIn rUp Anyk ] Kyl Kyl AKyl Kyln AMq ko iPir eyk ] 81 ]  

  Will you tell the author and readers, what is wrong with this statement: “Shall we reject a beautiful picture, because the painter was ugly? Shall we reject a beautiful lotus, because it grows in a dirty pond? Never….” Sri Maan Karnail Singh Jee, pay attention to Gurbānī:  … If my friends possess virtues, I meet them and share their virtues. Let us form a partnership with virtues and abandoning vices, walk the Lord’s way….  

 guxw kw hovY vwsulw kiF vwsu leIjY ] jy gux hovin swjnw imil swJ krIjY ] 

swJ krIjyY guxh kyrI Coif Avgx clIAY ] pihry ptMbr kir AfMbr Awpxw ipVu mlIAyY ] 

ijQY jwie bhIAY Blw khIAY Joil AMimRq pIjY ] guxw kw hovY vwsulw kiF vwsu leIjY ]                   (pMnw 765/766)

Query No. 13, the last one. – Sri Mann Jee, you say,  “Seed is only the literal translation of Punjabi word Beej and you have changed to Manter to Mantra giving it a more Sanskritized look.” Would you give any reference to any word out of these three words you used, to prove that it is a Punjabi word? The author and readers shall be pleased to know that school of yours where you learnt that these are Punjabi words. The author can prove with reference that the following words are Sanskrit words. Now, you prove which of the following word is Punjabi word. Beej Mańtār itself is a Noun and a Sanskrit Word.  Please prove it a Punjabi word. 
* “bIj” sMsikRq  BwSw dw Sbd hY [ -- hvwlw dy ky swbq kro ik ieh pMjwbI BwSw dw A`Kr hY [

* mMqR, mMqVw, mMqu, mMqr, mMqru, mMqrVw--ieh swry A`Kr sMsikRq BwSw dy hn[ hvwly nwl swbq kro, ikhVw A`Kr pMjwbI dw hY[

The Sikh Scholars have to wake up to denounce not only the overwhelming ages old tradition, superstitious and unscientific belief of the prevailing mythology of Oankār in the pronunciation of (, but also boldly proclaim Gurū Nanak’s unique message of Only One God for all human beings. The whole of Gurbānī proclaims: My Lord is the Only One, He is the Only One, O’ brother, He is the Only One. (AGGS, P. 350). Metaphysically ( (=) emphasizes Only One God, Who is One-in-many, many-in-One and yet on His Own. He creates all, fills all, and is yet separate (AGGS, P. 937). jMqu aupwie ivic pwien krqw Algu Apwru ] (pMnw 937)). Moreover, Gurbānī already reveals what Science now unveils. Gurū’s message of Oneness of God in Gurbānī is for the humanity of the wide world, not only for the Sikhs. Hence, He is the Only One God (( -- =) for everyone irrespective of caste and religion. 

The writer does not profess to be a scholar of any degree, but being a humble servant of mankind has tried with Lord’s Grace to express a few of the fundamental facts which he has been able to understand them from the great Holy Scripture, AGGS. It is the modest request to the readers and scholars that they must first thoughtfully and thoroughly read the book replete with logical and authentic explanations before rendering any logical comments. 

May God bless all with new perceptions of Sublime Gurbānī !
                sBY glw ivsrnu ieko ivsir n jwau]      (m: 5, pMnw 43)

                     Let everything be forgotten, 

                       But forget not the One-above-all.              (M. 5, p.43)

>     >     >
Reply to Rejoinder-Ikoo alias Ikomkar

Dear Mr Kalsi

I do not know if this rejoinder is written by you or by one of your supporters. In the text of this rejoinder Mr. Nirmal Singh Kalsi is referred to as a third person. However since the author has not revealed his/her identity and the reply has come as an attachment to an email from you, I presume this rejoinder is from you. My presumption could be wrong if you have authorized some one else to use your email ID. It is not a major issue as far as discussion is concerned but tells a lot about the author of Beej Mantra Darshan and his supporters. I would not expect this from some one who claims to have understood the message of our Gurus in its true sense. Being a ghost writer is alien to Sikhism but very common in Brahmnical literature.

It is apparent from your reply that you are upset with my questions and the text of your rejoinder vibrates with an undercurrent of anger. In the interest of discussion it is a must that we keep our cool. I am open to all ideas which are logical and enhance my understanding of Gurbani. This is the reason I am asking you these questions. Back in Feb/March I came across similar views from S Sarjeet Singh Sandhu and asked him some questions. He could not answer any one of my questions and suggested that I should ask these questions to you. (Strange. Isn’t?) Anyway let us go straight to the points of our discussion.

1 In my first question I asked you to explain in what way the change of pronunciation of Ikomkar to Ikoo will enhance our understanding of Gurbani. In your response to this query you did not face this question with sincerity and decided to beat about the bush. You are unnecessarily picking on me for spellings of Ikomkar. Ikomkar to me is simply a transliteration of the pronunciation of the first word of SGGS. If I had spelled it as Ikonkar it would not change the meaning of my query.  Your example of machinist or teacher is totally irrelevant. I understand the designation of a person changes with the change in his profession. But what has that got to do with the change of the pronunciation and understanding of a text. Further you have asked me to see the diagram in chapter 22. Once again this diagram does not explain in what way the change of pronunciation of Ikonkar (I am using your spellings of transliteration) to Ikoo will enhance our understanding of Gurbani. The diagram displays a hierarchy of some elements like mind, soul etc. This hierarchy can be easily disputed but that will lead to digression from the main topic. Remaining focused on the main question, it would be better if you can quote some verses from SGGS and show difference in meaning that happens with the change in this pronunciation. I give you an example. Prof Sahib Singh said that the pronunciation of word Mahla in SGGS should be Mahla not Mahulla. He showed how this pronunciation changes the meaning of this word and therefore our understanding of SGGS. Let us start with the opening verse of SGGS from Ikonkar to Gurparsad. If we pronounce Ikonkar as Ikoo, does it change the meaning of the word?  I agree that the opening verse of SGGS has no relation with the Mantras of Vedas etc, but what I am trying to understand from you is in what way the pronunciation Ikonkar establishes this connection. 

2 In response to my second question you are saying that you have disputed Prof Sahib Singh’s interpretation at page X111 and chapter 24 and 25. My question, if you read it again, is that Prof Sahib Singh interprets the open end of the letter Oora as suffix from Sanskrit pronounced as Kaar. Since we all respect Prof Sahib Singh for his knowledge of linguistic I asked you to give a logical disputation of his interpretation of open end of Oora. None of the above pages touch this subject. I shall be grateful if you reread my question and also the pages of your book mentioned above and answer my question.

3 (2) You have totally missed my point in question number three. (Wrongly mentioned as two- my apologies for this typo). If you read my question again you will find that I am asking about the logicality of the connection of use of a Sanskrit word/pronunciation and following the philosophy of Vedas. Your entire book revolves around this logic and you have gone to the extent of labeling those scholars who pronounce this word as Ikonar as Shastri Vidvaans who are hell bent on making it look like a Mantra of Upnishdas (see page23 of your book). In your opinion this pronunciation is the reason why Sikhs are dubbed as Keshdhari Hindus (see page 2 of your rejoinder). This concept is so much on your mind that you find my queries full of Hindu Mythology while you hardly know me. My example of your style was to drive home the point that use of a word of a language other than the language of a text does not necessarily have an effect on the message of the text. You fired so many questions on me regarding the use of Sanskrit. If you read my query again you will find that all these questions are aimed at you. Do not dodge, answer them.

4 (3) My question here was that you have totally misinterpreted the concept of Manter in Gurbani. You have come back saying that “chapter 4 and 5 fully explain what Mantras mean in Gubani.” And you have asked me to “read them, understand them, and don’t mislead the readers”. Dear Mr. Kalsi it is not me but you who is misleading the readers. In chapter 4 you are asking your readers to believe that there are seven types of Mantras in Gurmat. Your interpretation of Gurbani is literal. For example you have quoted page 891 to illustrate what you call Beej Mantra and Page 814 and 384 for what you call Maha Mantra. If you read these lines in the full context of the entire Shabad you will find that in all of these examples the meaning of the term Mantra is to sing and appreciates the Nam (praises) of God. These verses do no innumerate the kind of Mantras as you are trying your reader to believe. Your interpretation of the term Mantra and your thesis of seven Mantras in Gurmat is a chapter out of the Shastras and Upnishdas. While the avowed purpose of your book is to establish the uniqueness of the Gurmat philosophy Vis a Vis Vedic philosophy; in actually fact you are doing exactly the opposite. The concerned reader is left with no option but to doubt your sincerity. The way you are taking the first word of the opening verse from its context and working hard to establish it as a unique Mantra of Sikhism confirms this doubt. To understand what Manter means in Gurbani please refer to page 51,1040,348,814,196,1357,1356, and many more. Read the full Shabad. Don’t pick up the line with word Mantra in it. To demonstrate your misinterpretation, I give you an example. Under the heading Beej Mantra you are saying that Ikonkar is the Beej Mantra of Sikism. Without giving any explanation or justification for this weird assertion you have quoted a line from a Shabad at page 891 of SGGS which reads as beej manter har keertan gao. Aage mili nithave thao. In here our Guru advises us that to praise and appreciate God is the seminal sermon. You are putting forward these lines as a proof to establish that Ikonkar is the Beej Mantra. Our Gurus freed us from the poisonous web of Mantras and Jantras woven by the Brahmin; you are pushing us back into this web.
5& 6 (4&5)
My question is absolutely logical. If you claim the Ikonkar or Ikoo is a unique invention by Guru Nanak, then how come its shape has been changed by subsequent Gurus and others? I have referred to page 34-35 of your book where in you have given different shapes. I am not at all referring to the pronunciation in this question. Could you please read my question again and answer if you can. Similarly I asked you to provide if you have found any hint in SGGS to treat ikonkar as one word. I have asked this question because after reading your book one gets the impression that this word is extremely important and the great Guru would never miss to throw a hint somewhere in 1428 pages of SGGS.

7 (6) Chapter 3 is on page 11 not 33 of the book and it does not answer my question. My question I repeat it again. You are right when you said that Guru Arjan Sahib has given enough hints in SGGS to read M 1to 5 as Mahla first to fifth but he has not told us to pronounce Ikonkar as Ikonkar. My question was has he given a hint to pronounce it as Ikoo. The answer is no and you don’t like this answer.

8 (7) I asked you to provide the logic behind treating the word Ikonkar/Ikoo as letter instead of a word as in my opinion you were doing so only to fit it in the scheme of things in your mind. You said that you have a very good explanation but would not provide to me as I do not have any “Love for His creation.” Though this is not an answer to my question but it tells a lot about how logical are you.

9 (8) Once again it looks like you do not read the question before answering it. My question is not about ideological concurrence of Kabeer and our Gurus. My question was if Kabeer who preceded Guru Nanak is also referring to this unique letter/word in his verses, and then what was he referring to? This unique letter, as per your assertion, has been invented by Guru Nanak. Please refer to page 11 of your book. It clearly shows that you are misinterpreting this one word/letter concept in Gurmat.

10 (9) In this question I asked for your logic to treat Ikonkar as a noun. Chapter 29 does not give any linguistic explanation for this.

11 (10) Once again you are digressing from the main focus of the question. I am asking you to detail your logic to treat Ikoo as a super special name of God as it contradicts the concept of Gurmat where in it is said that God does not have any name. Moreover to me it looks like you are asking Sikhs to imitate Muslims who treat Allah as a special name of God and all other names are secondary. I don’t need a lecture about intellectual or intuitional knowledge. I understand these terms. I want your logical explanation fully corroborated with quotes from Gurbani. The quote from page 1083 ( Kirtam Nam—Satnam—Para Purbla) does not support your theory nor does the saloka Aad sach—hosi sach from Jap. You have to come up with something solid if you want others to believe you. It is not a one-way traffic.

12 (11) You have not answered my question again. I have expressed my serious doubts about the sincerity of your research and its motives. I stand by what I said. My doubts are based on what you have written in your book. The essence of your book makes Sikhism  look like a page out of Shastras and Upnishdas even though ostensibly you are presenting yourself as some one who is trying to prove Sikhism a unique philosophy.

13 (12) Once again you have not understood the question or want to avoid it. I am talking about your spellings of the word Manter (Mantra). Manter is the punjabised form of the Sanskrit word Mantra. Mantra is a famous word due to its overwhelming presence in Vedic and Brahmnical literature. You can find it even in English dictionaries. It means

1 religion  a sacred word, chant, or sound that is repeated during meditation to facilitate  spiritual power and transformation of consciousness
2 an expression or idea that is repeated, often without thinking about it, and closely associated with something
Now since you have retained these spelling in your book, this means that any reader will be forced to believe that Sikhism believes in Mantras of Vedas and Shastras. And further down in your book you have given seven special Mantras of Sikhism to assure the reader that he is on the right track. You have chosen the literal translation of the word Beej so that it has a minimum effect on the popular meaning of Mantra. As I said in my original question this translation reveals your intellectual leanings. Now we know who is a Shastri Vidwaan.

In the end I have a request to Make. You don’t have to call me Sri Maan Ji. I don’t deserve this honour. And I also want to confess some thing. Your guess was right. After reading Dasam Granth thoroughly and thoughtfully I do not recite Banis from DG in my daily routine. I am contented to recite Banis from SGGS and do its continuous Sahaj Path. I hope you will continue discussion with me after this revelation/confession.

I hope to hear from you soon.

Jarnail Singh

01.07.2007
Rejoinder 2 to Ik Oan2 kār alias [image: image3.bmp]
Respected S. Jarnail Singh Jī,
    

Thanks for your intriguing and incompatible response. You should have talked to the author before accusing him and displaying your scholarship. The answer was simple but you are making mountain of a molehill. Please borrow the other book titled ONLY ONE GOD PHILOSOPHY from S. Gurmit Singh and must peruse that to remove your doubts. You must be aware of that book. The author has interpreted more clearly what he briefly said in Punjabi. Your understanding and interpretation of the Beej Mantar Darshan book depends upon your own viewpoints. As two people with different worldviews can see the same fact and give totally divergent interpretations of it, because no fact or event is perceived by itself. 

The covering letter in e-mail clearly gives the name of the author who has written the Rejoinder. Surprisingly, you are calling him a ghostwriter. You could save your time and energy spent in your presumption, provided you had read everything carefully. Rejoinder is from the author, whose body's name is Nirmal Singh Kalsi. He has no name. That is why he prefers to write in a third person, particularly the response related to the matter of books. The difficult part is that you are searching things objectively, not subjectively. Moreover, the author is not saying that it is the end of the road. Whatever has been expressed, it is the result of His Glance of Grace. The poor author knows nothing more than that. 

All the appropriate answers were given to your queries, but you are failing to notice the Reality. You have read the book extrinsically, but it is a matter of introversion. There are always some guidelines to understand a new concept. You are ignoring that fact. You are distrusting even your eyes and mentations by refusing to accept the authenticity of Gurbani on which is based the diagram, the Vocabulary Detail Related to Divine Expansion (at end of the Chapter 22), and not accepting the fact that Oan2kār Aspect, the Fabric of the Cosmos --qRY guxI sMswr, finishes below the Non-local Domain of [image: image4.bmp], coarsely saying two levels of one house. You were requested to quote from the book then frame your questions. Alas! You are framing your own interpretations and questions, which is totally a wrong approach in finding faults with others.

1.  Be in a receptive frame of mind to understand His Mystery. Please read the first Rejoinder again in conjunction with the further coming dialogue. Read fully Chapter 30, you will find the Gurbān0ī verses distinguishing the fact of Oan2kār and Only One God that is represented hieroglyphically as [image: image5.png]Qg



.

Oan2kār and Oan2 (EAMkwr Aqy EAM ) are the identical Names of the Creative Field Aspect of God, Who Himself being in this field is still beyond.  Creative Sound/Vibration (Sbd Duin) is the base of these Names.
EAM gurmuiK kIE Akwrw ] eykih sUiq provnhwrw ]

iBMn iBMn qRY gux ibsQwrM ] inrgun qy srgun idRstwrM ]

sgl Bwiq kir krih aupwieE ] jnm mrn mohu bFwieE ]
	    duhU Bwiq qy Awip inrwrw ] nwnk AMq n pwrwvwrw ]
	(m: p, pMnw 250)


To become God-centred, the Creator has created all forms.
He has strung them all on His one Fiat-thread.
The three Qualities He has differently diffused.  

And from the Absolute, He has become Related One.
The Creator has created the creation of diverse kind.
And He has increased in man[image: image6.png]


s mind,
The worldly love, the root of birth and death.
But, from both the varieties He Himself is exempt.

Saith Nānak: Unknowable is His limit and extent.    (M. 5, P. 250)

Please read Chapter 20 titled THE UNITY OF GODHEAD to understand the existence of two different kinds of main beliefs of One God. It was either Transcendent God or Immanent God. Guru Nanak declared Transcendent-cum-Immanent God Concept and expounded in Gurbān0ī that these are two Aspects of Only One God, not two separate and different God. 

 All Gurbani quotations are clearly explaining the whole phenomenon. You are still asking, “If we pronounce Ikonkar as [image: image7.bmp] does it change the meaning of the word?”  Yes, it does change the meaning of the word. The Whole cannot be greater than it parts.  Guru Nanak portrays two states of the Absolute: pre-cosmic and cosmic. In the History of the world Guru is the first to propound a unique concept of Transcendent-cum-Immanent God to the world. The Absolute is the pre-cosmic nature of God, and God is the Absolute from the cosmic point of view. 

Take an example: Consider a newspaper picture of a face composed from myriads of tiny dots. No amount of scrutiny of the individual dots will reveal a face. Only by standing back and viewing the collection of dots as a whole, on a coarser scale, does the image emerge. The face is not a property of the dots themselves, but of the collection together. Similarly the picture on a jigsaw, like the speckled newspaper image of a face, can only be perceived at a higher level of structure than the individual pieces--- the whole is greater than the sum of its parts.
When Oan2kār, which is Mandukya Upanishad’s Mantar, is read or pronounced in elongated voice as       “lk Oan2…kā…r”, the continuation of voice so-called Kaar, which is considered the suggestive of continuity, ends up with ‘r’ (r), because the tongue touches the palate of the mouth on completion of the pronunciation of Oan2kār. The ending of voice/vibration wave indicates the finality of the doing, the work having been completed, whereas the sounding of [image: image8.bmp] points to a continuing of the process, which also makes the Creation infinite. Gurbān0ī advocates it true. “No one about the limits of His Expanse knows. Much it is expressed greater it grows.” (Japu Jee, Pauri 24.) A work done, task completed in whatever time, is a finite entity. Gurbān0ī does not accept that. Hence, Oan2kār is confined to the Creative Aspect of Three Terrestrial Modes of Nature and is devoid of the recognized pre-cosmic Aspects above it.  This is a clear-cut refutation of lk Oan2kār pronunciation which is in vogue. 

 When the Almighty God wraps up His Spread, Oan2kār Aspect disappears first then the Pre-cosmic Aspects merge back into Only One God. Therefore, Oan2kār is not the pre-creation void or the absolute aspect of Ultimate Reality. Oan2kār, is a part of the whole because it does not cover all the documented Aspects of God, which are above it. Hence, [image: image9.png]


 [image: image10.bmp] (Niran2kār) is ‘the Whole’ perceived at a higher level of His Cosmography than the individual Aspects of His Spread, ---- the Whole is greater than the sum of His Cosmographic Expansion. 
 Definitely it enhances our understanding of Gurbān0ī when [image: image11.png]Qg



([image: image12.bmp]) is pronounced. The unobstructed and perennial sound vibration goes back to the Primordial Harmonic Vibrations of NAAM. Guru Nanak’s message of Oneness of God goes to Chauthā Pad, also known Amar Pad, Parm Pad etc., which is beyond and above the Immanent God Aspect (world of three modes, qRY guxI sMswr) where the Veda Shāstrās were stopped. See the Vocabulary differential in the Chart at the end of Chapter 22. Oan2kār, the Creative Aspect, also known as the Immanent Aspect, is essentially related to Existence. Since He is Immanent in His Creation, the existing universe with its multiple names and forms, is the perceptible aspect of the Divine Power, which of course is singular. Oan2kār is a variation of Om (Aum) of the ancient Indian Scriptures, implying the “Seed-force that evolves as the universe.” Above it the Pre-cosmic Aspect is the Message of the Gurus. So, wake up and ascend above the Oan2kār to recognize the significance of [image: image13.png]Qg



 and stop belittling it. lk Oan2kār pronunciation does not cover Pre-cosmic Aspects of Only One God, [image: image14.png]Qg



([image: image15.bmp]). He is Eternally Eternal, so His Naam is Eternal.
[image: image16.png]Qg



([image: image17.bmp]), The Indeterminate Essence of the Ultimate Reality is In-itself the Abstract Infinity. In the Aspect of Creative Act, the Abstract Infinity becomes the Determinate Infinity, namely, Determinate Reality Sat(i) Naam(u), which means “His Name is True.” Moreover, the created realm becomes as a determination of the Absolute, which in Gurbān0ī phrase is called His Name: “All that He creates is His Name.” 

 My Master is One and only One, no other. O’ Brother. swihbu myrw  eyku hY, Avru nhIN BweI ] (pMnw, 420)

---------------------------------------------------------------------------------------------------------------

2.
It has already been explained that [image: image18.png]Qg



is a Monosyllable Akhkhar, Ek Akhkhar, ek Shabd etc. It will be proved later on, according to Prof. Sahib Singh’s Grammar. But the scholars must accept the solid, objective and scientific Fact first that “Oankār (EAMkwr )” is written with open Ūrā “ E ”, not with the unique vocable “ [image: image19.png]


” which is inseparably suffixed to “[image: image20.png]


” as [image: image21.png]Qg



, and it always graces in the inceptions of invocations and nowhere else. Moreover, vocable “ [image: image22.png]


” neither occurs anywhere alone, nor it is found in any Alphabetical tables, nor it comes in reading or writing alone. Isn’t this sufficiently logical disputation of open end of Oora to all scholars, including yourself and Prof. Sahib Singh? Hence, the author first expects from you the positive agreement with the above statement, otherwise, further conversation will halt. 

Furthermore, you are flatly refusing and saying, “ None of the above pages touch this subject.” You are untruly treating yourself and the readers. Re-read the first Rejoinder, which says: page xiii, Chapter 24 & 29, not 25, which you quote.  Vide page xiii, you will also find Prof. Sahib Singh’s statement. The following proof from Chapters 24 & 29 refutes your statement. Is it the following one line, which you could miss? Is this your integrity? It is not author’s nature to contend like this but he is compelled to do so by your writing. He simply requests, please don’t mislead yourself and the readers. Be sincere if you want to understand Guru’s Unique Message.

a) Chap. 24:-- Professor Sāhib Sin2gh, at the start of the translation of Mool Man2tra  in Āsā Dī Vār Mahlā 1, on page 610 of his 3rd Volume, writes as: “[- [image: image23.png]


Oan2kār (EAMkwr)’ has been derived from a San2skrait word [image: image24.png]


Oan2 (EAM)’.  This word [image: image25.png]


Oan2 (EAM)’, first of all, has been used in Upanishads.” - Further on he writes: “ the word [image: image26.png]


Ekan2kār (eykMkwr)’, (which is the pronunciation of [) has also been used in the Gurū Gran2th Sāhib.”  He quotes as:
	“eykm eykMkwr inrwlw ] Amru AjUnI jwiq n jwlw ]”
	(pMnw 838)

	“ By the First learn: ‘Ekan2kār’ the Primal Unity in

One-and-Many is Peerless. He is Immortal, 

Unborn, above castes and involvements.”
	(P.  838)


“The intellect of this humble author is very little in comparison to the great scholars. But our intended sense is only confined to that what we are deliberating here. According to Professor Sāhib Sin2gh’s saying, the pronunciation of [image: image27.png]


 is both [image: image28.png]


Oan2kār (EAMkwr)’ as well as [image: image29.png]


Ekan2kār (eykMkwr)’. Furthermore, he is also displaying the pronunciation of [image: image30.png]


 as [image: image31.png]


iek (eyk) EAMkwr – Ik (Ek) Oan2kār’ (Volume 1, P. 46). Consequently, the touchstone or standard (ksv`tI) did not remain one.
The intuitional reality is not coming out because the standard or canon (ksv`tI) of Upanishads is being used. When the standard is imperfect, how that will determine the genuineness of the whole?  The discourse of the Upanishads is the sermon of Braahm confined to Three Gun0ās. But Gurū Nānak is preaching the sermon of Pār-Braahm, viz., the sermon that goes beyond Braahm. The Upanishads deliver the message of the nearer side of the current of life (region of Creation) but not of far side.  But, Gurū Nānak Pātishāh is preaching through to the other side of the Creation. The very word, [image: image32.png]


Pārbraahm’ is distinct from the word [image: image33.png]


Braahm’, therefore, the sermon must be separate. To determine the genuineness of real or counterfeit, to assess the purity of gold and brass, the touchstone is only one.
To understand the unusual secret shown by the Gurbān0ī we have to go beyond the knowledge of the Vedās, the Shāstraās and the Upanishads.  The canon (ksv`tI) of Gurbān0ī is beyond example of its own. The basic tenet of Gurbān0ī is verily [(=), in which there is no otherness.  This is the real criterion (ksv`tI), which discloses all the mysteries. Indeed, [- is Monosyllable beyond-words, whose basic ideology is [image: image34.png]


Iko[image: image35.png]


 (ieko) and pronunciation is also [image: image36.png]


Iko[image: image37.png]


.  Therefore, [- =, should be pronounced and constructed as it itself demands. This is the simplest and straightforward construction.  Indirect or equivocal construction is unwarranted. The very purpose of this discussion is the attempt to understand the pronunciation and storehouse of Divine Knowledge of [=…” 
b) Chap. 29:-- “Professor Sāhib Sin2gh, whilst doing the annotation of [, treats [image: image38.png]


1’ as an adjective (modifier) of vocable {(+). On page 44, Volume 1 of Srai Gurū Graan2th Sāhib Darpan, he explains, [image: image39.png]


 – ‘The Being, that is One’. (auh hsqI jo iek hY ).  On page 46, he writes as ‘One Timeless Person who is Changeless Pervader’ (iek Akwl purK jo iek-rs ivAwpk hY ). There are many more commentators who are in agreement with this thought.  We shall go ahead after referring to only two of them….” 

--------------------------------------------------------------------------------------------------------------

3. & 4.  Some extracts are from Chapters 4 and 5 of Beej Mantar Darshan. See author’s explication of the Mantar or Mantra according to Gurbān0ī and compare what you are making out with your viewpoints. Strangely enough, you are so much lost in the mire of Veda Shastras that you cannot think more than finding faults with and misleading others, and misstating the printed matter of the books to denigrate the authors. 

In chapter 4 of BEEJ MANTAR DARSHAN, The Heading Is: mMglwcrx vWg mMqRVw, then the first paragraph clearly says: …mMglwcrx dw Bwv hY, auqsv dI rsm[ ivdvwn ies dy iqMn Byd ies pRkwr mMndy hn:… at the bottom of page is written as: sRI guruU gRMQ swihb ivc inrdySwqimk mMgl dI vrqoN vDyry AwauNdI hY[ gurmiq Anuswr sq prkwr dy mMqR (mMgl) khy jw skdy hn[ Further on there are just Gurbani quotations, without exegesis as:   bIj mMqR hir kIrqn gwau ] Awgy imlI inQwvy qwau ] (mhlw 5, pMnw 891) 

Here the Mantar has emphatically been expressed as Mangal. There is no interpretation of the Gurvaaks.  If you cannot read, and read between the lines, then blame yourself. Don’t blame the author. Whatever you have said that is your interpretation.  See author’s interpretation in the book ONLY ONE GOD PHILOSOPHY.

[image: image40.png]


     MAN7GALA5CHARAN0-LIKE MAN7TR0A     [image: image41.png]



In the beginning of Gran2ths or other compositions, the tradition of writing the supplication namely Man2gal (which is also called Man2gala`chār, Man2galācharn0 and Man2galcha`r), the Invocatory verses to God and favorite-gods for the uninterrupted completion of writings, is of yore. The meaning of Man2glācharan0 is the traditional practice of auspicious occasion. Moreover, in Gurmat, the Man2traā is called invocation, the Divine Name, the Primal Sound-Vibration of the Supreme Being. The scholars consider three differentiations, as: – 

a) Substance-directive Invocations (vsqU inrdySwqimk mMgl) are: 
Invocatory verses, in the commencement of a book or a long poem, which make understanding of the related panegyric, worship, recital, excellence, greatness and characteristic of the favorite God or the deities.  According to the Gurū’s way, as: 
	[siqnwmu krqw purKu inrBau inrvYru Akwl mUriq AjUnI sYBM gur pRswid ]                             
	(mUl mMqR)

	Only One God (without a rival), His Name is True, 
The All-Pervading Creator, Without Fear, Without Hatred,
Immortal, Unborn, Self-existent, Gracious Enlightener.                                     
	     ( Mool Man2tra )



b)
Benedictional Invocation (ASIrvwdwqimk mMgl):
c) Salutatory Invocation: (nmskwrwqimk mMgl):  
The utilization of Substance-directive Invocation in Gurū Graan2th Sāhib appears more in vogue. In accordance with Gurmat, seven kinds of Man2trās, viz., Man2gals – Invocations or chants, can be expressed as:                         [Can you read and understand this sentence?]

1) BEEJ MAN7TRA (bIj mMqR): ‘ [ ’ is the Beej Man2tra or Ek Akhhar   (Meaning: Seed Mantraā or Sound, Mystic Seed Syllable, One Word, Basic Creed, Seed Name, Seed Formula, etc.) in Sikhism. ‘ [ ’ is a digraph, when intoned, it represents a single speech-sound as  =. 
	
bIj mMqR hir kIrqnu gwau ] AwgY imlI inQwvy Qwau ]                             
	(mhlw 5, pMnw 891)


	Recite thou the Basic Creed ([) Of Divine laudation.
Whereby, the shelter-less obtains Shelter in the world beyond. 
	(Mahlā 5, P. 891)

	[image: image42.png]



	THOU ART = ( [) 
LIVING LINK BETWEEN MAN & GOD
	[image: image43.png]






The Gurū Gran2th Sāhib commences with the Mool Man2tra  (Basic Creedal Formula). The scholars also call it the Whole Man2gal (sMpUrx mMgl). The other forms of Concise Man2gals namely, Gur-Man2tras also appear in Gurbān0ī. See detail of Man2gals:(          [Can you make out what Mantra means in Gurmat?]

1) Mool Man2tra, namely, Whole Invocation (mUl mMqR XwnI sMpUrx mMgl):

2)   Concise Man2tras, namely, Concise Invocations: These are of three forms: 



(sMKyp mMqR XwxI sMKyp mMgl: iqMn pRkwr dy hn:)
	[siqnwmu krqw purKu gur pRswid ]

=  Satināmu Kartā Purkhu Gur Prasādi.
	– 8 times


	[siqnwmu gur pRswid ]

=  Satināmu Gur Prasādi.
	– 2 times


	[siqgur pRswid ]
[- = Satigur Prasādi.
	– 523 times


      3)    Very Concise Man2tra, namely, Very Concise Invocation:(Aiq sMKyp mMqR XwnI Aiq sMKyp mMgl):
	[-=
	                  – 1 time



( (Gurmat Mārtan21d, Part 2, page 594)
The origin of all these Man2gals is the Mystic Formula [-(=), the Beej Man2tra or Ek Akkhar. This unique and priceless, ‘Seed Formula’, coined by the Gurus, has its own matchless sermon. The comparison of It ([) with the Man2tra of the Vedās appears to be inexact. The [does not exist in the gamut of Alphabets of Gurmukhī. This ‘Primal Word’ ([) neither comes in speaking nor in writing anywhere with the exception of coming in the beginning of Man2glācharans (Invocations). Its significance with long intonation implies that [(=) is a Living Link between God and Man. This is what Naam, Shabd or Primordial Dynamic Vibration is.  

Do remember, O dear readers that the figure ‘ 1’ (1) pronounced as ‘  Ik’ is suffixed with inseparable and unending vowel sound of unique { (+), which implies dynamic nature of Unity and its creation, and constitutes digraphic pronunciation as =. 
Humble Request:  Dear Jarnail Singh Jee, you will get all the other answers when you have read ONLY ONE GOD PHILOSOPHY book.  Please stop doing Sikhee dee Sewa by misrepresentation of the reality and blaming others by your own way of thinking, and making mountain of a molehill. If you sincerely want to understand the new concept and its subtlety, then come forward as a Gurmukh having open mind laden with love and humbleness. Otherwise carry on what you are doing. soeI krmu kmwvY pRwxI jyhw quUM Purmwey ] (pMnw 1117) The mortal does the deeds, as Thou, O Lord biddest.  (P.1117) 

May Satguru shower His grace upon all of us! 
Nirmal  Singh Kalsi                                                                                                          July 14, 2007

REPLY TO REJOINDER 2

Dear Mr Kalsi

Thanks for your reply. I understand that you are upset with me regarding my comments about being a ghost writer. It was a genuine suspicion with no intention to hurt your feelings. I am a bit surprised at your explanation about addressing yourself as a third person. You are saying that you don’t have any name but your body is called Nirmal Singh Kalsi. You step out of your body to address you (Kalsi) as a third person. That means your ghost or spirit replies to the queries about your books. Though this is not the topic of our discussion but I must add briefly here that in my opinion it is not in line with Gurmat philosophy. You as a spirit and your body are not much different form each other. Your mind is the product of the computer sitting on your shoulders. All that matters is how you programme it. The rule GIGO applies here as well. Our Guru said it long time back.

iehu mnu krmw iehu mnu Drmw ] iehu mnu pMc qqu qy jnmw ]  (Guru Nanak, Page 415)

(Ih man karma ih man dharma. Ih man panch tat te janma.)

Anyway this is not the time for digression and we should go straight to our points of discussion. You said in your reply that I am “searching things objectively, not subjectively” That is correct. Being objective is the first step to be logical. Annihilation of subjectivity is the first requirement if you are on the path of truth. Now coming back to your latest rejoinder, I am really pleased that you have come up with some arguments this time.

1   In reply to my question whether change in pronunciation has any effect on the meaning of this word you have said that this word ([image: image44.png]Qg



) is a symbol of only one God. To quote your own words,” Only One God that is represented hieroglyphically as [image: image45.png]Qg



”. If it were a symbol and Guru wanted to use it hieroglyphically to represent the reality of only one God, he would have used it profusely in SGGS. However we all know that out of 568 times that it has been used; only once it is used on its own and for 567 it comes in conjunction with other words. All this indicates that our Guru has not treated it as a symbol but as a special word invented by our Guru Nanak.

You have further argued that Oankar and Oan are identical names of what you call “the creative field aspect of God.” First of all they are not identical. The suffix Kar changes the meaning. Secondly there is no proof in Gurbani to suggest that these words have been used in the sense that you want us to believe. Given below are the examples of the usage of these words in SGGS. The word Oan has been used only thrice and only Guru Arjan Sahib has used it. Out of three times, he used twice to mean the first letter of alphabet. And third time he used it as a prefix to word Priya to mean love of God. The word Oankar has been used only to mean the almighty God. The examples below are in Gurbanilipi and I am using Prof Sahib Singh’s meaning in this argument. I have not given English translation for these quotes.
] pauVI ] EAM swD siqgur nmskwrM ] Awid miD AMiq inrMkwrM ] (Guru Arjan Page 250)

EAM ipRA pRIiq cIiq pihlrIAw ] jo qau bcnu dIE myry siqgur qau mY swj sIgrIAw ] 1 ]
(Guru Arjan Page 1213)

EAMkwr Awid mY jwnw ] iliK Aru mytY qwih n mwnw ]
EAMkwr lK Yjau koeI  ] soeI liK mytxw n hoeI ] 6 ]  Kabeer Page 340

EAMkwir eyk Duin eykY eykY rwgu AlwpY ]
Eykw dysI eyku  idKwvY eyko rihAw ibAwpY ] 
eykw suriq eykw hI syvw eyko gur qy jwpY ] 1 ] Guru Arjan Page 885
EAMkwir auqpwqI ] kIAw idnsu sB rwqI ] 
vxu iqRxu iqRBvx pwxI ] cwir byd cwr KwxI] 
KMf dIp siB loAw ] eyk kvwvY qy siB hoAw ] 1 ] Guru Arjan Page 1003

EAMkwir sB isRsit aupweI ] sBu Kylu qmwsw qyrI vifAweI ] 
Awpy vyk kr ysiB swcw Awpy BMin GVwiedw  ] 2 ]  Guru Amardas Page 1061

In reply to my question you are saying that the pronunciation Ikoo does change the meaning. You are saying that if we pronounce it as Ikonkar it means that it is about something that has finished. And if we pronounce it as Ikoo it means something that is infinite. Surprisingly you have ignored the literary meaning of the word and based your opinion on phonetics. You admit that the suffix Kar is “suggestive of continuity” but still concluded that it means something finite because when we pronounce it touches the plate of the mouth. Is it not weird? If we keep on changing the meaning of the word on the basis of the movement of the tongue in our mouth then we shall have to rewrite the entire dictionary. You are saying the word ikoo signifies something infinite because when we speak the tongue does not touches the plate of our mouth. If we use this logic Allah Hoo will mean the same thing. Above all this type of philosophy has been rejected by our Gurus. Our Gurus have used music and phonetics as tools of preaching but they have rejected it as a tool for spiritual upliftment. People have used these types of ticks to impress laymen and they are still doing so. What our Guru has rejected these tricks and have warned us about this. Look what our Guru says.

 gwvih gIqy cIiq AnIqy]  rwg suxwie khwvih bIqy ] ibnu nwvY min JUTu AnIqy ] 1 ]
(Guru Nanak Page 414)

koeI gwvY rwgI nwdI bydI bhu Bwiq kir nhI hir hir BIjY rwm rwjy ]
(Guru Amardass Page 450)

So first of all you have no right to change the literary meaning of a word on the basis of the movements of the tongue when we speak it. Secondly if you think that our Gurus used phonetics or sound waves to enhance the spiritual strength, you are on the wrong track. It might be a way of Yogies (including Harbhajan Singh of 3H fame), but it is not the way of Sikhism. You are introducing ritualism of yoga in Sikhism. But our Guru rejects it.

jogu n muMdI mUMif mufwieAY jogu n is|MØI vweIAY ] (Guru Nanak Page 730)
Moreover Gurmat is universal. It is for everyone. What will happen if a person is deaf and dumb? People from some linguistic background (e.g. English) do not pronounce R by touching the plate of their mouth with their tongue. If we follow your logic, these people will have a different meaning than Punjabis, who touch the plates of their mouth with their tongue while pronouncing Ikonkar. So Mr. Kalsi come on to the right track and see the reality.

2 You have given two arguments to dispute Prof Sahib Singh’s interpretation of open end of Oora as Kar. I am not a scholar of Sanskrit. But we all know that Prof Sahib Singh was an expert on this matter. So I asked you to give a logical and scholarly disputation of his interpretation. Your argument that the letter Oora appears in this shape only in what you call invocation is irrelevant. No one disputes it. The point is that whether in Sanskrit this open end is pronounced as Kar as claimed by Prof Sahib Singh or not. You are not giving any argument to dispute it. You should understand the question before you answer it. If you argue that this is not found in the alphabet, then what would you say about many short forms of letters/words that are used but not found in alphabet? For example a tiny line is used in the word Satta / Kutta (Power/ Dog) for the letter TA and it does not appear in alphabet.

Your second argument is that Prof Sahib Singh is changing his standard or canon when he says that there are more than one pronunciations of the word Ikonkar. This is simply stupid and displays your ignorance of linguistic and grammar. Pick up any dictionary of any language and you will find more than one pronunciations of many words.

3&4. You are running away from the main argument. I stand by what I said in my previous reply to you. You are introducing Mantras in Sikhism. You are not facing this question. Instead you are trying to confuse the reader with Mantras and Mangals. To begin with if you think that the seven mantras enumerated in chapter 4 of your book are mangals then why are you calling them mantras/mangals? Mantras and Magals are totally separate concepts and you have given no justification to treat them alike. And for argument sake if for a moment we accept these mantras as Mangals or invocations then could you please let us know the verses in SGGS where we have Waheguru and Satnam in the beginning as invocation. And could you please justify how Nam mantra and Gurbani Mantra are called invocation or Mangals. I have no choice but to repeat what I said in my earlier response. While the avowed purpose of your book is to establish the uniqueness of the Gurmat philosophy Vis a Vis Vedic philosophy; in actually fact you are doing exactly the opposite. The concerned reader is left with no option but to doubt your sincerity. Do not misguide others in the name of research.  Apparently you have already in your mind the type of Mantras then you have picked up lines from Guru Granth Sahib that have the words like Beej Manter, Mool Manter, Mahan Mater, Satnam without understanding the meaning of those verses and concluded that Sikhism has these Mantras or Mangals. This is a parody of research. And the reader is left with no choice but to think that your motive is other than research. In no way you can justify from Gubani the existence of these seven Mantras or Mangals. You are saying that the origin of all these seven Matras/Mangals is what you call mystic formula the Beej Mantra. Can you justify this statement? You never felt the need to justify it. You are assuming that your reader will accept all this crap in the name of Sharda.

Dear Mr Kalsi, you have said in the very first chapter of your book that the Ikonkar is unique and different from the mantras in Vedas. And you have repeatedly referred to Mandukya Upnishda in your book and your replies to me. You have further said the scholars (Sahib Singh, Kahn Singh, Vir Singh etc.) have unnecessarily and unjustifiably interpreted ([image: image46.png]Qg



) Ikoo as ikonkar which is a mantra of Vedas.. This is a serious allegation and has to be supported by solid research, arguments and facts. Unfortunately your book has nothing like this. The first impression that the reader gets from your book is that you are relying on literal interpretation of verses. Some time it is not even literal. It is just visual or phonetic. When we go a little bit deep we find that in fact you are doing exactly what you accuse these scholars of. Is it not a bit like the politicians? When I googled on Mandukya Upnishads I found that:

1 Just as Mandukya upnishada (which consists of only 12 sentences) focuses on one word Aum, you focus on Ikoo.

2 Just as Mandukya Upnishada treats AUM as sound you treat Ikoo as sound

3 Just as Mandukya Upnishad treats AUM as greatest Mantra you treat Ikoo as gretest Mantra.

4 Just as Mnudkya Upnishad treats AUM as a symbol you treat Ikoo as a symbol.

5 Just as Mandukya Upnishad treats AUM as an all encompassing mystical entity, you treat Ikoo as an all encompassing entity.

6 Just as Mandukya Upnishada treats AUM as invocation, you treat Ikoo as invocation.

You have given no arguments to substantiate your allegation about other scholars, but instead tried to introduce Mantra in Sikhism a la Vedas.

5 Further you have not replied to a number of queries this time. So I presume that you have nothing more to say on those points. Some of them are vital to our discussion. So it would be better if we keep those points in mind.

You have argued in your book that since our Guru has not directed us to pronounce this word as Ikonkar as he did in case of digit 1-5 suffixed to word Mahla so we should not pronounce it as ikonkar. Same logic should apply to Ikoo. No where in Guru Granth Sahib it has been indicated that the pronunciation of the word Ikonkar should be Ikoo. As (in your opinion) it was a super special secret word or letter, it is unimaginable that our Guru would miss such an important thing.  I asked you to provide, if you can, a proof to the contrary but you have not been unable to do so. 

6 In your book (page 11) you said that Kabeer also refers to this illusive word/letter Ikoo. And you also say that this letter/word was/is a unique invention by Guru Nanak. Then how come Kabeer who preceded Guru Nanak refers to it. Apparently either it was invented by Kabeer or he is referring to something else.

7 As per page 34-35 of your book the style and shape of this word is different in the handwritings of our Gurus and other Sikhs. Since this word as per your opinion is super special mantra then the shape would have remained the same at least in the handwritings of our Gurus. The fact that it has changed disputes your arguments. You have not given any explanation to this and have ignored my question by saying that it is not logical. In fact it proves that this word is just like other words invented by our Gurus and its shape has been allowed to change as per the style of handwriting of the writer. We all know that our Guru was extremely conscious and particular about even the minutest of details, if required he would have given special instructions in this regard for sure.

8 You have also not given any explanation so far treating Ikoo as a special name for God.

Muslims say that the special name of God is Allah. Do you have any argument in favour of Ikoo as against Allah? As far as I know in Sikhism God does not have a special name? What is it that makes Ikoo special? 

We must keep the above points in mind. 

Warm Regards

Jarnail Singh

28.07.2007
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